
474 1 Peter

in him and follow him are brought into the special rela-
tionship that God has always had with the Jewish people 
(regardless of  ethnic identification). The letter does 
not speak explicitly of a transfer of privileges (from 
Jews to Christians) but rather stresses the inclusion of 
Christians in the blessings of Israel. Many interpret-
ers, however, have thought that such a transfer is im-
plied, and 1 Peter is then read as a key text in support 
of supersessionism, the doctrine that Christians have 
replaced or superseded Jews as the chosen people of 
God. Whether or not that is the case, we may at least 
affirm that the emphasis in 1 Peter is not on demotion 
of traditional Israel (the fate and destiny of Jews who 
do not accept Jesus is never mentioned) but instead on 
the accession of others: the grace (1:10, 13; 4:10; 5:10, 
12) and mercy (1:3; 2:10) of God has made salvation 
available to all through the death and resurrection of 
Jesus Christ (1:3, 11; 2:21–24; 3:18, 21). And 1 Peter also 
wants to emphasize that Christians have inherited the 
expectations and responsibilities of being God’s people 
along with the privileges: like Israel of old, those who 
are brought to God through Christ (3:18) are to be holy, 
for God is holy (1:15–16; cf. Lev. 11:45).

Finally, we should note that Christians are portrayed 
not simply as the new Israel in 1 Peter but specifically as 
the “Dispersion” (1:1)—that is, as Israel-in-exile or as 
Israel-in-the-Diaspora. This metaphor of dispersion is 
appropriate because the readers’ situation is one of both 
peril (1:6–7; 2:11–12, 15, 18–20; 3:13–4:6; 4:12–19; 5:8–9) 

and privilege (1:3–5, 9–12; 1:13–2:10). Christians may be God’s elect—chosen, 
destined, and sanctified (1:2; cf. 2:9)—but they are also exiles (1:1; cf. 1:17; 2:11). 
At a practical level, the metaphor of dispersion works in two specific ways: 
(1) a primary danger that the readers face is assimilation to the surrounding 
culture (the temptation that confronted Israel in the Diaspora); (2) the return 
from exile to the homeland (in this case, the Christian pilgrimage from earth 
to heaven) involves a journey of faith accompanied by many trials (as did that 
of Israel from Babylon to Palestine).

Baptism and Spiritual Growth 

In 1 Peter baptism is mentioned in connection with the appeal or pledge 
to God that believers offer and the salvation that they receive through the 

Box 25.4 

Images for the Church 
in 1 Peter

•	 the Dispersion—exiles on earth, 

separated from the true home in 

heaven (1:1, 17; 2:11)

•	 the new Israel—a chosen race 

and a holy nation (2:9; cf. Deut. 7:6; 

10:15; Isa. 43:20); God’s own people 

(2:9; cf. Exod. 19:5; Isa. 43:21)

•	 a priesthood of all believers—a holy 

priesthood (2:5); a royal priesthood 

(2:9; cf. Exod. 19:6)

•	 a living temple—a spiritual house 

made of living stones, where spiri-

tual sacrifices are offered (2:5; cf. 

1 Cor. 3:16)

•	 a flock of sheep—tended by pas-

tors	(=	shepherds)	with	Christ	as	

chief shepherd (2:25; 5:3–4; cf. 

John 10:11; 21:15–19; Acts 20:28; 

Isa. 40:11; Ezek. 34:12)

•	 a woman—“your sister church in 

Babylon” (5:13), referring to an in-

dividual congregation as a woman 

(literally, “she who is in Babylon”); cf. 

2 John 1
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